Comment and Clarification

In myr essay, “The Silcnce of Raynma
Batya: Torah, Sufflering, and Rabbi
Barukh Epstein's “Wesdom of Wom-
en'" {Fhe Furgh w-Madda fouenael G
[E90a100-134), 1 runstaed Rabbi Fp-
stein’s aconnt of 4 oomversation with
his aunl in which she cited a respon-
simn Iy 2 sialeenth contury ltalian
rabbi i suppet o warnen's kearning
{p. 1013, A reader subsequentdy chal-
lengesd the voeracity of Rabbi Epsteins
version of that exchange, claiming in
a lefter that the “responsum” inques-
libn {which is written in poetic lan-
guage, und addressed with rheworical
floarish to a woman whon Bs auhor
deseribes as “hind of prace | . wha
has acguired] wisdom ™) was acdually a
"love letter” rather than a balakhic
ppinion, as il is represented [y Ralili
Epstein (Mekor Baruks [Vilna, 1928],
1962 alsn Torah Temtimah, Deutero-
nomy 11:19, =18} In preparing my
responge 1o this caim, 1 have inciden-
tally noted some inacciracies inomy
own proscatation of the material,
which [ would like: w take this oppor-
tunity to correct.

Rabbi shmuel Archivoli (not
Rilovalii, as T had ransliteraed) weas
actually the head of a rabbinical cowt
and voshiva in Padua (2 correction
my . 333 He lived hetween 1515
and 1611, and was known far his Ti-
erary virtuosity as well as his leaming
(see the emiry by Ycohoshua Horowitz,
Fracpelpasdia Judeicd 3 Jerisalem
1972], 3972, Rahhbi Archivobi was »
sludem of Rabbi Meir Katzenetlenbo-
gen, the Maharam of Padua. His own

most Famous student was Rabbi Teon
of Madena, who mentioned him
warmly in his Flebrew autobiography
(runstaled by Mark T Coben as The
Awtobicgrapby of @ Soventesuth-Cert-
ey Venetign Rabbi: Lvon Modena's
“Lifir of Fudeh” [Princeton, 1988), 86).
Rabbi Acchivolli was koown Ty oon-
temporaries, i shoold be noted, for
having taught both Jewish women
anel Christians (il pp. 197981

The letter cited by Rayna Balya
Berlin, ane sulwequently by Rabhbi
Cypedtesin, is wwken from a wock knowm
as Ma‘apan Gannim, published in
Venice in 15953, Maayan Gavrting s o
collection of {ifty lotters and respans-
a5 written by Rabbi Acchivolll wo im-
purl wisdom and ethical instruction 1o
liis readers while also serving as
examplies of TTelwew literary sivle
The lettor on woemen's learning (e
Py Rayna Talyy is printed at the end
of this book, where REubbi Archivoll
responds Lo a woman's quety about
staternents in rabbinic lieramre which
seem to deny rhe peopeiety ol reli-
gious cducation for women. Tn his
response o her, part of which I
reproduced o my essay, B Anchivelld
argues that leaming by marure, sell-
molivaled women is a precious and
praiseworthy act, which cught w be
vncougaped by the scholars of the
EemeTalion.

1 is trues (Rl Lhis letter was oot
published in a4 stundard volume of
respunsa, The letters in Ma '@pan
Crgrbiier arc wrilten in 20 ormale
style that includes bolh hiblical an
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midrashic allusions, and some erodic
inagery in the style of Immanuoel of
Reome, who also influsnoced orther
Italian rablunic figures during this
perind tsee Robert Bonlbils, Jewizh
Liftr i Remedsserce fedly \Berheley,
1994], 169 As Bonfils point out,
however (p. 1330, the letters to
which Rabbi Archivolli responds
poittt 1o problemns wlich the author
saw as typdcal to his ume. The lel-
ters in Mo apen Conrlint epresent
ethucal as well as literary instouction,
and there is o reason Lo suppose
that they <o nor represent the
authors opinion on the subjeols
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they address. That is certainly the:
way in which rhe leder o aomen’s
tearning was uwndersicod by both
Hayna Batya Berlin und Rabla Tp-
slein, her nephew. The larer ult-
mately disagreed with Rabbi Ar-
chivoltis opinion, as his wcatment
of it in bah Mekor Barukb and
Tarah Temintab shows, Thee are
o grounds, however, Tor the cliim
thit Balsts Berlin mistepresented the
facrs, konowingly or othereise, by
lrealing Rabbi Acchivoli's halalkchic
opinion as such.
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